magine being called to minister to newly formed churches in an area that was self-characterized as “liars, evil beasts

and lazy gluttons.” This is what Titus was instructed to do with the believers in the cities on the island of Crete.

Paul writes this letter to Titus (a younger man that had accompanied him on many of his journeys and who had
been entrusted to deliver some of his letters) to “set in order what remains” while “appointing elders in every city”. This
letter was likely written after the accounts in the book of Acts and after Paul’s first Roman imprisonment. It is also
likely that churches were formed after the Day of Pentecost where some Jews from Crete heard the Gospel (Acts 2:11).

Paul uses this letter to instruct (and authorize) Titus to appoint strong, qualified leaders (Elders)because in Crete
there was no shortage of “rebellious men, empty talkers and deceivers.” (1:10). The secular society of Crete was
known for being somewhat less “civilized” and the influence on these new churches was apparently causing hem

to become less Godly in their living/practice which is why Paul stresses the byproduct of Godliness with genuine
salvation/conversion. The believers in Crete needed to be taught “sound doctrine” and along with it to come to
understand the basic guidelines each was to live according to (older men, older women, young women, young men
and slaves - 2:1-10). It’s in this context that Paul stresses that God’s grace “has appeared to all men” (not just a select
human grouping/ethnicity).

The message of the Gospel was being adulterated/altered by Judaistic “spins” (1:10-14) as well as other extremes,
like we see in our day, that were looking to practically define God’s grace as a license to sin (2:11-14). Having
countered these influences, Titus was to instruct these Cretan Christians to be good people and citizens and to
be “subject to rulers” ready for “every good deed.” (3:1) The core of the Gospel is stressed including its intended
outcome; we are “saved” on the basis of God’s mercy, which produces (by His grace) regeneration and renewing
by means of the Holy Spirit. (3:3-5)

L. Faith of the Elect/Chosen and the Knowledge of the Truth - 1:1-4
A. Paul’s credentials and calling - vs. 1
1. Paul’s chief credential was in being the “slave of God” (§oDAog - one owned by another so they
served for the will and purposes of another) and an “apostle of Jesus Christ”
a. To (up-front) mention that one __belongs to another, takes attention and authority off of
the “slave” and directs it to the “owner” (master) - so the desire of the listener would
be to know what the master has said and the slave would seek to express the words/will
of their master and complete (with reverence) all that was assigned
All that are “in Christ” start . . . . . .
« . b. Paul, in his greetings like this, sets the standard for those that were to follow his lead - he, as
and stay “at the bottom,” all
equally answering to God, a slave of God, is answerable to God, and those that follow should find comfort/
though He assigns each dif- encouragement knowing this - too many demonstrate that they answer to themselves and
ferent positions in His work/ . , .
callings such become difficult to trust (because they are not ___ clearly under God’s authority)
c. He was an apostle of Jesus Christ - an Apostle was simply a messenger (a herald) to deliver
a message from someone of importance (he was a delegate sent with orders) - it would
be the authority of Christ that he would bring and represent (as each of us does to some
degree, and should be very cautious that we are actually communicating His word/message
e _ and not our own word, agendas, or personal will)
A lordlng it” spirit over any in . . « » . . .
the church is always wrongand 0 Al Apostle in the New Testament typically referenced one of “the 12” and carried with it an
demonstrates a misunderstand- authoritative rank (though there were others with “apostolic” works, but not with the same
ing of a call/position - those . e . « » .
ander God-ordained leadership fluthorlty) this authority though, was not one of prqud power;” for the authority was only
submit because of the Lord and inasmuch as they ___spoke _ for or worked for Christ
not because of the leader e. Titus would be able to use this letter as his credential - such authoritative credentials are
seen today in “ordinations” (churches endorsing a person as reliably called of God)

The other option is to be the
slave to sin - see Rom. 6:17-18

Titus Page 1



2. Paul, as a slave of God called in the capacity of an Apostle, had the specific purposes (points of focus)
“for the faith” (also “for the sake of the faith”) of those chosen of God (literally “¢xAext@v @c0d”
elect/chosen of God) and “the knowledge of the truth”

For instance, true Godly love
grows out of the faith and

our knowledge of the truth -
pseudo love stems from false
faith (living by sight) and false
“truth” (conclusions based
outside of the faith)

No one will naturally live by
the faith in God - this faith is
always supernatural!

Such knowing/knowledge
and understanding of it is
governed by the faith

a. These two “assignments” show the core of his work and demonstrate to us the two key
ingredients in our growth in Christ - the “outgrowth” (fruits) of this are often discussed,
but these (faith and knowledge) are the “__practical causes” of these evidences of growth
b. So Paul realizes his calling was for the sake of the instilling and growth of the faith of “the
chosen” of God - God sovereignly ordains all, including the means to His predetermined
will (as seen here in the faith (saving faith and the faith/trust that we live with/in throughout
life)) - God uses others and the Faith to create/work-in us saving faith and a life focus of faith
(none of which is “__normal ” and will seem foolish to the unregenerates) - see I Thes. 2:13-14
c. All spiritual leadership that is truly ordained/called of God senses the responsibility to
direct others to trust/rely upon/believe God at all times - it is not uncommon to see many,
professing to be spiritual leaders in Christianity, directing the faith/confidence of those
they influence to other points of trust and not God
d. Paul also identifies his calling for “the knowledge of truth” of the elect - the word
for knowledge (¢miyvwotg) is more than just knowing something - it is a correct and full
knowing (the word “__understanding ” also gives us a good idea of it)

Christianity is not to be look- — €. This was in contrast to the Gnostics who propagated a “knowledge” that only elites or the

ing to have “our intellectuals”
stand against “their intellec-

tuals,” for unbelievers (not “of
faith”) cannot come to receive
it without God’s intervention,

and then it will be by faith and

not by the mind

highly intellectual could come to know/understand - Paul’s assignment was to teach the
proper and full knowledge of truth to all the elect

f. As with any knowledge, there is an expectation of learning and understanding over time,
and an expectation that we will have teachers/mentors - we need to have a learner’s spirit,
for the goal isn't knowledge alone, but true/right knowledge (for there is knowledge to be
gleaned from this age that is in opposition to the truth (especially in what it __gvoids and
leaves out in its learning)), and understanding (often seen to be true when it becomes a
part of our living (how we see/look at everything)) - compare to 1:10

3. The expected outcome - Godliness and the “hope of eternal life” - vs. 1-2

There is the overriding idea
in “truth” here that indi-
cates “reality” as it always is
regardless of how people see

a. The learning of the truth will lead toward Godly living - this is setting part of the purpose
of this letter in refuting any type of justification for any unholy living as a result of learning

of the truth (such as the Gospel) and concluding that unholy living is permissible (see 2:12)

it or interpret “what (really) is — b We often associate “Godliness” with being moral/good, but the underlying word (evoéBeia)

what” - knowing the temporal
nature of life here (the truth
about it) we pursue Godliness
since all things are about God,
of God and for God

Living in an unGodly way
(immoral, proud, covetous,
irresponsible (lazy), bitter - all
opposites to God’s character)
is a clear indicator something
is either not fully trusted as
regards the Truth or there is
willful disobedience to it

“Intractable” being “stubborn,
difficult” - hope must be based
in the truth of where its all
heading (eternal life) so we're
not caught-up in the hopeless-
ness of this age which leads to
living for “temporary life”

There could be no greater basis
for assurance! The only thing
left is the actual discovery of
what “eternal life” will entail

compare to Rom. 3:3-4; Heb.
6:13-20 - to doubt Him is to
think Him a liar or deceiver

Titus

has the idea of __reverence and great respect for God which then results in a pursuit to live
pleasing to Him - so “Godliness” is learning of God (that’s the “truth” just referenced) and
in our reverential awe, we live to please Him and be like Him in what we think, love and do

c. Ungodly living/thinking is either the result of ignorance of the true truth or resistance to it-
coming to know what we are to know in Scripture could not possibly end up leading
(permitting) a life of ungodliness (anti-Godness or Godlessness) - and Godliness is not
defined/determined by our definitions (since God is the definer of Godliness) - see 1:11 -
unGodliness stems from ___selfishness _ (“selfness” - it’s mostly (or all) about me)

d. Godliness is grounded in the truth that points us to the “hope of eternal life” - “hope” here
is not as if a wish; it is a confident expectation (such an assurance that it is fully anticipated
and life is lived with it (this hope) directly influencing its outlook)

e. There are only two ultimate destinations for our soul/spirit; either eternal life (living) or
eternal death (dying) in separation from the goodness of our creator

— f. “The future God promises is more powerful in this fallen world than the seemingly

intractable evil and setbacks that can easily darken church leaders’ vision, skew their
judgment, and extinguish their hope” Robert W. Yarbrough

g. The reason we can have confident expectation of this is because of God’s promise regarding
it - it’s key to realize that since this promise of eternal life (about the “elect”) was made “before
the ages began” (mpo xpovwv aiwviwv - before time eternal (before in eternity past)) that
the promise was within the Godhead __ (since no one else was in eternity past)

h. There is no possible grounds to doubt it (as stressed here) for God cannot lie (literally “o
ayevdng ®eo¢” (the “cannot lie God”) because He is free from any and all falsehoods)
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i. God’s trustworthiness is contrasted to some of the major influences in Crete (see 1:10-12)-

we should consider that even the well-intended can be wrong in what they tell us, or be
compare this to James 1:17 of delivering on a promise - we even break promises to ourselves at times!
and Romans 4:21 j. This eternal life rests in God’s work based upon His eternal promise - there is no fluctuation

B. Entrusted with the heralding of God’s Word - vs. 3-4
1. It is all God’s message, God’s word and God’s timing - vs. 3

God’s timing is never based a. Verse 3 begins with the idea of “the proper time” as to when God revealed salvation
upon us nor “perfect timing” b, “Proper time” indicates in the Greek, the idea of “at just the right moment of His” God

as far as our “readiness” or « .y . . . .
awareness - His timing is per- had, through “preaching” manifested (revealed, made clear) this hope of salvation - it had

fect because He is perfect, and always been (from eternity past) God’s promise of His will to do what He willed, and those
;ncljzgirlff;:ﬁ‘h I:‘; Vr\gi‘: before this time (e.g. prophets) trusted He would do it and now Paul is commissioned to

u u . . . .

in it - see Isa. 55:10-11 proclaim its details and reality - we also have an eternal  message to share

c. There is a seriousness that is to be linked with the public (formal) “preaching” of His
Word- such a calling is to be “entrusted” - since it is from the “command of God our Savior”

This is why Paul is about to list (to those genuinely commissioned/called) it is treated with highest reverence
out qualifications foran elder,  d. The handling of God’s Word is to be looked upon as something of an __intimidating

real}ilszg the fig“iﬁcar}]j?lf’f responsibility (not crippling but sobering) - it is to be treated with respect (because of
suchn a formal responsibpur g e . g . P

3 v whose Word it is and whose calling it is) by the one called and the ones being ministered to
This is to be core to the mo- e. Those then listening to Titus, having read this commission of Paul and now that of Titus,
tivation of any “preacher” to were to revere it as from the Lord (this calling, this service) - the same is true today, where
proclaim and teach what Gods 4 o regpect is not of the “agent” (minister) but of the commission and the Lord who gave/
Word actually says - misrepre- ) . o . . .
senting His word is criminal! established it - this is the __authority behind Titus 2:15

2. Unified and “related” through a “common faith” - vs. 4

He is a “true child” because a. Paul addresses Titus as “my true child in common faith” - “true” being yvrolog used to
he has been proven to be describe someone as a lawful relation - here it also includes the idea of “genuine”
genuine and not hypocritical - d . h lati hip th h in Chri v h leiti
consistency is one of the great emonstrating the relationship that we who are in Christ actually have (more legitimate
indicators of being “real” than our biological I elationships)

b. This “child” is now fully entrusted as a co-laborer (a brother) in the work of Christ -
‘ regarding this, William Barclay wrote, “The great day for a preacher or a teacher is the day
l}yl C;:OVS:Z;?: g ugﬁﬁean when his child in the faith becomes his brother in the faith, when the one whom he has
older man from a strict Jewish taught is able to take his place in the work of the church, no longer as a junior, but as an equal”
background and a youngman . ¢ They are united in the “common faith” - this unites them more than anything else, more
fully Gentile united around L. L. . .
the only “Savior of the world” than ethnicity, age, fraternities and other general groupings of life
d. This faith is the answer of true grace which is then the source of true peace from the only
one who could promise and deliver true peace, for the “God our Savior” gave us “Christ
Jesus our Savior” - this is the message Paul (and now Titus) were to not just proclaim but
Imagine the thrill of such a to __live -out (share the source of this peace (because of grace) and to trust it themselves)
calling! Offering true peace e, Paul’s calling was one of writing and declaring the Gospel and the outworking (as their (the
toa hopeless and false-hope Godhead) fortunate slave) their saving work (salvation not just of the person to eternity,

world disillusioned by the ; ) ) )
blindness of sin but all aspects of His saving work from the influence and so the results of sin)

I1. Qualities of Godly Leadership Versus That of Rebellious “Empty Talkers” - 1:5-16

A. This next section in Titus begins instruction regarding the appointment of “Elders” and the evidence of
good character, followed by instruction to “refute” those contradicting “the faithful word”
1. General instruction - “Set in order what remains” - vs. 5
Ina churchis structure there isto . Churches (groups of believers) are not “free-for-alls” as in everyone does and thinks as

be leadership and set guidelines they please, and so-called “church autonomy” does not involve an organization founded
(these firmly established upon L.

God’s Word and consistently upon opular thought/ opinion

practiced and reiterated) b. Paul had apparently been with Titus in Crete and had to leave him behind - from the

sound of it, there were many, from multiple cities that were converted - these needed to
;F;tmuz };?fhail:e;‘iyl;ielnr ;‘l’tli be guided, led and taught (ongoing) and this was part of what Titus was assigned
ates “as I directed you’ possi-  C- 1he “what remains” could also be translated “what is lacking” and we could look on all that
bly so others could read it and Paul deals with in this letter as what is being referred to

not question Titus authority < g Thig was to be organized/structured all beginning with the leadership
and his responsibility
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2. Appointing Elders who meet proper criteria - vs. 5

Congregations might “elect”  a. To “appoint” an elder is to kaBiotnut (set them in charge over) in the leadership/guidance
someone because he is a of each local “body” of believers - as regards church polity, notice these are not elected by
populist or a man might . . . . .

feel led o be a leader in the the congregation but are assigned/appointed (even ordained) by other church authorities

church and may not meet the  b. Not all that fit these qualifications of an Elder ought to be Elders, but for certain we know
prescribed qualifications that any that is to be an Elder must meet them - as true Biblical/New Testament polity (form
of government) is left untaught or not followed, churches acquire leaders not called of God
(possibly meeting these qualifications is the first ___evidences  of such a genuine call)
3. Qualifications of Elders (local Church leadership) - vs. 6-8
a. No man is perfect and none of these descriptions are intended to define a form of
perfectionism - these are characteristic of their “walk” (their overall life)
« . . b. The first quality is general in nature and may be best defined by all that follows - this
Blameless” also describing « S . . .
one not guilty of any “notable blameless” clearly does not define flawless but the underlying word (avéykAntog) describes
crime” and so not bring harm someone that cannot have a legal charge against them, and here describes an overall good
to the church and its reputation h £ life h h “lav hold of” hine in their life th
(and so its calling/ministry) character of life (so much so that no one can “lay hold of” something in their life that
would __disqualify him or that has not been properly dealt with) - Phillips translated this
word as “men of unquestioned integrity” (considering their apparent character before God)
Aflirtatious manandaman ¢ Part of this blamelessness is his being “the husband of one wife” - plainly it means he must

iven to lustful thoughts is . . . . . .
fxtremely Vulnerableg for the be married to only one woman (his wife) and has several implications - one of the general

sure to come attacks/tempta- applications of it is that he is “a one woman man” (faithful and dedicated to his wife
tions - see Pr. 6:26 where the . . . . . . .
harlot secks not just substance outwardly and 1.nwardly in h%s thoughts/heart) - 1t.w.as also often applied to disqualify a
but “precious life” man that had divorced his wife (and she was still living)

d. This qualification also clearly rules out polygamy

The parallel text to this is e. He is to have “believing children” (tékva éxwv motd - children having faith/faithfulness)-

Tim. 3:4-5 where his children the word for children is usually used of those who are dependent offspring, so still under
are submissive” and theelder  the aquthority of the father - some have made the point that “elders” were usually older men
manages his household
who would have fully grown sons and daughters
Hiebert quoting Lipscomb f. Children are the responsibilities of the parents as fellow congregants of a local church are
adds that “the family is the also the responsibility of the Elders, and if a man cannot keep his family faithful he ought
nursery of the church and not hold this position (or be appointed to it) - What if a child rebels when they are gown?
these two act and react upon o 1 L . . .
each other so that a bad or This is not precisely clear though the next adjectives describing what his children must not
weak father can never be an be accused of, seem to be (at least “dissipation”) something only older children could be
efficient elder” « s> .
accused of and “rebellion” is ull realized when they are adults

In handling the text at face g. So, again, what if a child of an Elder rebels later? It seems reasonable that this is a possibility
value these qualifications are for any Elder/Pastor and that if this occurs, their response to it would be crucial - if their
met at the time of appoint- . ; - - .
ment to the position - after- focus is truly the repentance of their son/daughter then their heart in the matter is correct -
ward, steps can_be followed each man considered for an Elder must (though) fit these qualifications at the time
such as in I Tim. 5:17-22 .. . «s f 2 TN T .

h. There must not be a __legitimate accusation of “dowtiag” (often translated “dissipation” which
While the children are little, is a reckless, wasteful life of self-satisfaction, and at its most basic idea means “unsaveable”)-
the I Tim. 3:4-5 standard is it must be noted that this word was used of the Prodigal Son in Luke 15 who did later
applied and as they are older ] ) ; . )
this verse is applied repent and return to his father, so if strictly enforced, one cannot be an elder if a child has

rebelled but can be considered if the child has returned)

, i. There must not be a legitimate accusation of his children being “avvnétakta”
If a man’s poor character . . . « o,
lends to his rebellious chil- (insubordinate, not under rule/authority and so uncontrollable), thus “rebellion
dren then he should notbe =~ j_All of this appears to be focused on the man’s overall handling of his family (if, for instance,
considered, but if his Christ- his children’s rebelli is directl iated with hi lect h t 1i t
likeness unavoidably results is children’s rebellion is directly associated with his neglect, poor character or negligen
in his older children rebelling leadership) - texts such as Matthew 10:34-39 must be taken into consideration for a direct

against it, then he should still result of Christ’s influence on lives will be many __separated  families
be considered

~»

k. In verse 7 the first word in the Greek of the sentence is “d¢i” translated as “must” (stressing
the necessity) that such a man as an elder or here an “overseer” must be “above reproach”

This word was used often to (as mentioned in verse 6 also) in not only his personal character but particularly as “God’s
ibe those livi 1 » : . .
describe those living to please steward” - the more important the work and the more important the master, the higher the
themselves (pleasing self was ) . o 3 )
the motive behind why they qualifications - these positions are to be treated with utmost seriousness!

do what they do - life is about \ ] 'Being above reproach includes not being “self-willed” (a08ddng - arrogant, stubborn) and

them and not the Lord’s work . . .. .
) as such typically has an inflated opinion of himself
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There may be those who need
to receive anger (as the Lord
did with the religious leaders)
but the general character
ought to be gentle patience,
helping others along

There are many such drugs /
and substances that alter the
consciousness (which is their
appeal) as wine/alcoholic
beverages are often sought

out to do (which is why the
overseer is not to be given

over to such)

see I Peter 5:1-3

If an Elder is too focused on
making money he will be dis-
tracted from feeding the sheep

These seek to make “strangers”
feel at ease and welcome- such
encourages openness regarding
needs- every stranger rep-
resents potential

Note that such qualifications
are demanded so as to bring
all others along with them in
these traits - these are to serve
as examples

m. He must not be “quick tempered” (6pyilov - not characterized as an angry man) - such a
calling requires patience with people, else how could they ever be “apt to teach?” - he needs
to leave room for failure in those he’s called to serve (not excusing, but neither overbearing
with those needing help and seeking to ___grow ) - see also James 1:19-20

n. He must not be “addicted to wine” (mapotvog - “given to wine” as in wine is their constant
companion) - generally this also includes the idea of that which is intoxicating and clouds
the senses (such need to keep their wits and not be given to that which dulls the senses
(especially thinking)) - even with psychoactive and other types drugs there can be an
addictive nature that deadens emotional pain (“clouding” it), yet we need to consider that
many “pains” of life are constructive, and leaders need to face them, endure them and not
seeking out “feeling deadeners” (versus reigning in emotions ___under _faith)

o. Paul warned all against “being drunk with wine” because it leads to bad behavior - Eph. 5:18

p. He must not be a bully (mAnktnv - quarrelsome, seeking out fights and even violent) - such
tend to “lead” by intimidation, and force conformity while neglecting the heart

q. He must not be greedy, “fond of sordid gain” (aioxpoxepdn¢ - getting profit in shameful
ways, describing one so focused on getting money/advantage that he will do just about
anything) - Paul described it more as “not a lover of money” - I Tim. 3:3

r. “...not making gain their first or chief end, not entering into the ministry nor managing it
with base worldly views. Nothing is more unbecoming a minister, who is to direct his own
and others’ eyes to another world, than to be too intent upon this” MH

s. Instead (now in the positives) these are to be hospitable (pitAd&evov - friendly to /fond of
stagers/guests); they are welcoming - such will likely be vulnerable to hurts by those with ill-
intent, but it is considered worth the risk in view of the potential encouragement opportunity

t. He must be a “lover of good” (¢pthayaBov - attracted to what is good) - these are to be
characterized as lovers of good people (they are drawn to them) and good things (versus
tending toward _questionable or “bad” things) - their “normal” conversation my reveal this

u. They must be “sensible” (cw¢@pova - sober-minded, controlled in their thinking) - we might
put it “they are good thinkers,” prudent and having well thought-out opinions

v. They are to be characterized as “righteous” or “just” (dikauov - upright, as in his behavior and
his treatment of others) - he is fair and strives to be right in his character before God and others

There should be a respectable- , W. He is to be “holy” (6ot0v - pious, set apart in his behavior and character out of reverence for

ness of them because of their
clear reverence for God and
their reverence of their calling
rather than a flippancy for
their position/responsibility

God) - there is a sense with this word that he is to be one who can be “reverenced”

x. They must be disciplined (¢ykpartfi - in control, self-controlled, having power over self) -
the opposite being undisciplined and so lazy and so susceptible to physical/mental/emotional
distractions that would become more a controlling factor than their sense of responsibility

B. The core focus of the Elder in his responsibility - vs. 9-16
1. The Elders are to “hold fast’ (&vtexopevov - gripping something so as to hold on to it and to
withstand what would seek to force it away) to the “faithful/trustworthy word” - vs. 9

This pictures something or
someone trying to wrestle it
away, anticipating an aggres-
sive opposition

see also Rom. 6:17-18

This is in contrast to “bad for
you” teaching, which is de-
signed to be sweet and pleasant
50 as to conceal its poisons

This “doctrine” is referenced as
the “Apostles doctrine” in Acts
2:42 - see also II Peter 3:1-3

These just need to stir-up
doubt and just question to
be successful (if they are not
dealt with)

Titus

a. These are to “hold firm” the reliable (as opposed to all other philosophies and teachings that
are not truly trustworthy) Word (of God), just as they had been taught it - they are not to get
creative with it and alter it nor distort it (though there would be influences pushing for this)

b. There is to be an expected faithfulness in adhering to what they had been taught - there is a
tendency in most to come to view themselves as the authority in interpretation (meaning)
and application more so than the text/doctrine/teaching itself - see also II Tim. 1:7-15

c. There are two purposes for this: the first being to use, by means of “sound doctrine”
to encourage/challenge those that hear and heed it - the word for “sound” (bytaivw) is
where we get our word for “hygiene” and means healthy, clean and so truly “good for you”

d. Even though “sound teaching” may not be desired by the masses, it is still the only effective
encourager and motivator toward what is truly  right and best

e. For, the second purpose they are to relentlessly hang-on to sound doctrine is to refute those
that are trying to contradict it - these are to be (by this teaching) rebuked, convicted,
exposed and reprimanded for their attempts at speaking against it

f. Notice it is by use of this teaching (the Word) these are countered and for the purpose to
convict them (in their wrong) - if they are not, their influence (contradictions) will spread
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2. The reality of “rebellious men” who will try to influence and sway from the Truth - vs. 10-11

The word “dvvnotaktog”
describes one who refuses to
be under authority and so will
challenge it to either discredit
it or to draw others away to
themselves

An empty talker is one who can
say many things without saying
anything of value (as it relates
true/genuine sound teaching as
handed sown through the Lord
and His Apostles)

And there might be a clue as
to some of their deception
in verse 12 - where “loose”
morality was “just who they
were” as Cretans

There will always be active
groups/movements coming
to add to the Faith, draw
others from it or just question
(cloud) it with controversies

There is no “first amendment
to free speech” in the Church

The early Christian leaders
were instructed to teach,

so teaching was not the
infraction - it was the content,
teaching what should not be
taught (as though it was the
“Apostles’ Doctrine”)

3. Elders are to protect from

The objective is to choose out
men who contrast the “bad”
cultural norms, not those that
exemplify them

These are the qualities of sin
and what it is bound to result
in - even in its “truths” are
lies; even in its “loves” are
tendencies to brutality

The basic idea in this wording
also involves that of convert-
ing someone - here are some
of the worst of people... not
focused on coddling them!

compare to II Cor. 7:8-12

see also IT Tim. 4:1-4

Titus

a. These “rebellious,” unruly men are insubordinate (not under authority because they are an
authority to themselves) - they will defy Church leadership directly because they do not
recognize its authority

b. Calvin wrote, “A pastor needs two voices, one for gathering the sheep and the other for
driving away wolves and thieves.” - and here, Paul uses the word “many” indicating not just
a significant number but also the frequency (they will continue __ to come)

c. Such are not to be ignored (for the sake of peace, avoiding conflict) but, instead, are to be
“silenced” because they contradict the teaching that the Elders were to be firmly holding to

d. Paul describes them first of all as “empty talkers” which, compared also to I Tim. 1:6-8, looks
to refer to those would-be teachers who love to talk and yet do not have anything of
substance to share, and likely do not truly know what they are saying (even the things they
are confident in) - notice Titus 3:9

e. They are also “deceivers” (ppevandtng - deluding, misdirecting the heart and mind) - a
deceiver that is “good” at what they do, is so because they are not obvious and may be more
convincing not just because of their wordy arguments but even by their sincerity or

appearance _ of “holiness” (as we the case with some of the Judaizers)

f. This group of those now actively working to deceive and recruit/convert followers after
themselves were largely those “of the circumcision” - and it was generally known for
trying to work-in aspects of Judaism and the Mosaic Law into Christianity (such as the
practice of circumcision) - they emphasized the need for standards of genuineness that
could be tracked __ within a religious order

g. The instruction regarding these (as to the course of action) is that they must be silenced
(¢motopiCewy - muzzled, stop the mouth) - this is worded as a necessity and not as an option

h. This does demonstrate not only the authority of the Elders to do so, but their responsibility
to do so (they are the ones that need to do the silencing)

i. The reason for this urgency is in their results being the overturning/overthrowing entire
households with their infectious error - this doesn’t have to mean that everyone in the

household rebels, just that everyone is impacted and the household as a unit is upset/toppled

—j. These “household upsetters” teach what they should not be teaching motivated by

“shameful” (disgraceful) gain/profit - it is profit using shameful methods (convincing their
“buyers” of content and quality that is not true/right)

cultural __ influence and norms that are contrary to truth - vs. 12-14

a. Paul uses a quote from one of their “prophets” (likely from long before who was not just
describing what Cretans were like in the past but what they would become) - these are
described as “Cretans by nature are incessant liars, evil beasts, idle gluttons.” (Wuest)

b. Paul affirms this as true to Titus (emphasizing the character of the society in which he and
the Elders will be ministering)

c. These are perpetual liars (they cannot be trusted, and lying is an expected norm in their
culture) - this would also mean that they would not be inclined to trust the Gospel
message - notice this is not acceptable (as a trait) for these leaders - the culture does not
usurp the authority of God’s Word

d. These are “evil beasts” (acting like animals, unrestrained instincts and indulgences) - the
term used for this describes “wild animals” and so not tame; likely dangerous

e. These are “lazy gluttons” (yaotépeg dpyai - literally stomachs not working, as in those who
loved to eat/feast but not work) - it describes those eating without laboring

f. Since this is the case, Titus is instructed (as well as the Elders) to reprove them severely
(literally to “cut them oft”) by _convicting them (as in expose them for what they are before God,

“shown as guilty”) - notice how Peter deals with such trying to influence within- II Pet. 2:12-22

g. The purpose for the direct and even harsh treatment is for the purpose to make them
“sound in the faith” (the underlying word describing what is healthy or leads to health
versus what is sickening and leads to disease and death)

h. This is partly done by having them “not pay attention to Jewish myths” - these were
traditional stories and practices that would appeal to the mystical and Gnostics
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We have aspects of these
“myths” still today where there
is more focus and research in
obscure details of Scripture
that attract those seeking some
type of intellectual advantage
and stimulation to bolster
pride or personal insecurities

It is incredible to realize

the end of such; they “turn
away from the truth” - not
necessarily because they are
openly immoral/evil, but
because they are “taken” with
the attention on “heady”
(gnostic-like) concepts and
devote themselves to these
man-made structures/ideolo-
gies and are more devoted to
them than Scripture

There is to be an avoidance of
faddish teaching - for many
will (at times) be intrigued
more with speculation than
solid, proven truth

i. Such “myths” were part historical, philosophical and fantasy mixed together - as seen in
I Tim. 1:4, Paul warned against the same (myths) as well as “endless genealogies,” all of
which (historical research) led them to focus on speculation... “which promote speculations
rather than the stewardship from God that is by faith” - these distractions/competitors were
in___ opposition to “sound teaching” (the Lord’s and Apostles’ doctrine) - see Jude 1:1-4

j. Along with the context in I Tim. 1:4-11 is the revealing of the underlying motive of such
and that being the avoidance of “the administration of God which is by faith” - the goal
of “instruction” (doctrine) as indicated in verse 5 is genuine love (which comes as a result
of a pure heart and good conscience all brought about and maintained by genuine faith) -
those focused on myths and “commandments of men” will suffer from a deficiency in
one or all these areas - note also II Tim. 3:10-13

j. Essentially then the goal is to “not pay attention” (don’t focus) to such things - based on
the next verse (verse 15), it looks as though their erroneous focus was related to ways to
define and identify (and even create) righteousness/purity and so such men would leverage
made-up facts and accounts (fables) to control others by means of “commands”

k. Paul deals with this more directly in II Tim. 4:1-5 - Timothy was told to “preach the word”
because of the time coming when “people will not endure sound teaching” (they will not be
able to, and will ___refuse _ to put-up with it) so the trend will be to accumulate for
themselves those who teach them (tell them) what they are itching to hear

4. Defilement (impurity) is inward and not a result of the “environment” - vs. 15-16

Compare this to Mt. 15:10-20-
the heart is the source of evil
and not “things”

For instance, food (morally)

is good but can be misused in
evil ways. Marriage is good
but can be defiled in many
ways by its participants - com-
munication/speech is a good
thing but can become impure
in its usage and the thoughts
promoted

The endless causes of man-
made religions and values must
never be looked to as though
they can set things “right”-
even though they may benefit
the culture (for a while), they

a. There was, apparently, factions of some of these “myth promoters” specializing in the
commandments of men and turning away from the actual truth to a subjective, popularly
acceptable “truth” (that stood for an approach of a form of righteousness, that if followed
would make a person “righteous”)

b. The reality is, though, that to those truly “pure” (kaBapog - clean, upright) “all things are
pure”’ - things  are not innately evil but are made so in how they are perceived or utilized

c. It is offensive to realize (for most) that mankind (in sin) is the primary corrupting force
(taking what was made “good” and using it for evil/sinful purpose) - mankind has re-
purposed most of God’s creation (physical/mental/conceptual) and infected it with sin -
even in man’ religions there are the infections of self-righteous sin

d. So, to someone who is inwardly pure (in our case, because of Christ’s work and creation
within us of a new nature) everything is pure (because it will be seen and used for purified/
sanctified purposes) - this is the ideal, and even though we do not practice such perfectly,
the point in this proverbial statement is clear - it is the impure “actor” acting within and
upon something that introduces the impurity

e. The extreme opposite, those defiled (and are characterized as “unbelieving”) nothing is
pure (even what is considered sacred, because of their interaction with it - a dish can be
purified but as soon as dirty hands touch it, it is made impure - this is why it is questioned
in Col. 2:20-23 as to why one in Christ would set themselves under the “elemental
principles” of the world (the very basics of what the world/age would consider what
“makes” someone pure/right)

are too shortsightedand ~ —— f. This is all so because (as all are born) their “minds and consciences are defiled” - this is

cannot account for the truest
purity and the need for it in
light of eternity, not just during
our lifetimes or even just
within “election cycles” when
“causes” are stressed

“Sound faith” recognizes the
source and authoritative de-
finer of purity/rightness being
God and His Word

Titus

why we are not to look to the world for their ideals _ of purity/righteousness

g. The part of everyone (by nature) that is used to reason/think (the mind), is tainted and flawed
and the part of us that is designed to sense right and wrong (the conscience) is also tainted
and so the trustworthiness of both together to rightly determine/define what is pure versus
what is defiled is not possible - see Mt. 6:22-23

h. Yet there are some even within the Church that trust the collective human minds and
consciences to generally be trustworthy, and so permit and invite its input and integration
into our faith and practice - such were even the Jewish leaders and other “moral authorities
commanding men” - their minds and consciences are “paivw” (polluted, infected)

i. Even these will openly confess that they know God and are in agreement with Him, yet it is
all lip-service, for in their behavior, their actions and so their character, they “deny Him”
(refuse, disavow, contradict) - they “profess but don't possess”
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But whenever man becomes j. History (even in the first century) has numerous examples of man-made religions of all sorts

the authority of being the de- . . ) . . . € o 1 »

terminer of right and wrong, he (including humanism’s variants throughout the ages) that have been identified as “right” and

denies God His rightful place “moral,” with much of it finding its authority or origin within ones who declare “right”

and suffers the unavoidable what strikes them at the time to be “right” and with available data (as to what should then

consequences - so why should . . € o 1o

churches allow such influencesz D€ universally they promote __should  considered “right”)

Elders must be there tostopit k. These, in contrast to the “secular,” profess (openly acknowledge) that they know God but

from getting a foothold! are ultimately identified, not necessarily by what they say/teach, but by what they do and
don’t do (by their works they deny Him) - they can come across as religious scholars but

The word for “deny” (&pvéopar) prove themselves to be false (defiled) by their conduct/deeds/character

imply means to ‘;satyhn_o” to y 1. The adjectives describing them are quite harsh - “detestable” (abominable), as in what they
BURS ;fltli:p;m?:;ijﬁd 4  doand how they act/behave is abhorrent (and is a word associated with ___idolatry ) thisis
against the standards already similar to Rom. 2:17-23 (they teach “the law” but contradict it themselves) - and so they
provided (and others)) that they are “disobedient” (literally “unpersuadable”), this being their inner disposition (pushing

must be silenced if they try to . «

become teachers/influencers in others to obey what they are unconvinced of themselves) and so they are “worthless for any
the church good work” (they are ___ unfit  to produce anything that is truly “good” before God)

III. Adorning the Doctrine of God Our Savior - 2:1-10
A. As was just demonstrated, there will be many in the church that outwardly stand with God and His word,

and will openly proclaim to know Him, but their teaching and character contradict - there is a required
consistency that is needed in not only church leadership, but in church members - vs. 1
1. This next section (2:1-10) ends with the phrase, “adorn the doctrine of God” which is descriptive of
what we should expect as the result of what our listening/learning is to produce
a. Too many look on learning Scripture to be an intellectual/philosophical discipline (as if in
‘ . . getting “all the answers correct”) rather than a life-___changing  process
Simply put, believers believe « N R
and do, but unbelievers dont ~ b. One of the best “proofs” for us and others of our complete assent to the Truth of God’s
believe and so don't do - see Word, is our living it (“wearing” it) - if sitting under the teaching of God’s Word makes no
Eph. 4:1, Php. 1:27-28; 2:12-16 . . . . .
definite, lasting change, why would we believe we are genuine believers?
2. Titus, as a spiritual leader, must teach what is “sound” in his speaking
a. Teaching (818aokaliq) is an explanation, a working-through of information (here, the

We get our word “didactic”

from it, describing teaching, Scripture and the “Apostle’s Doctrine”) - it is the impartation of information, walking others
instruction through it with needed, __clarifying  explanation

b. The two qualifiers for this teaching are “sound” (healthy, uninfected, so pure from erroneous
and competing ideas) and “fitting” (in harmony, “accord” with this sound doctrine) - it is
limited so as to not allow the infiltration of worldly, temporal and humanistic thinking/ideas

B. The expected, impacting result for “older men” - vs. 2
1. Older men (likely around 50 years and older) are to be “temperate”
Older men are to exhibit these . “ VI@aA€oGg” describes one who is sober (clear-headed, alert so not given-to life’s distracting

qualitifesllas exarzllples lf)or ott‘lj— frivolities), and is a word also used to describe self-control

ers to follow and can be guides . . . .

in setting g‘Zals of maturiy . b. Being focused/alert thinkers, they _ hold  themselves back from what is of little to no value
younger men; and younger and in doing so remain clear-headed/sober - compare with Luke 21:29-36

women as to what to look for

in a possible husband c. The opposite (what these must not be (adorn)) being one unsettled in life’s purpose and

direction as regards his purpose before his Creator and Savior
2. They are to be characterized as being “dignified” (KJV has “grave”)
a/len.w}io 1iVTffh§r lives over - a. “oepvog” - respectable, honorable, being serious about life - to be undignified would be to
poane ) a(liefe;fﬁ Zilflvm? dishonor what they are to be standing for and representing as well as misbehavior in general
dated) men, will notreceive  b. They ought to be men who can be revered and “looked-up to” as examples of what others
an honorable respect - those should aspire to be like (in their life demeanor and life direction )
that live their lives (over a . . . . . K .
long period of time) are apt to— C- 11is adjective entails more than just behaving - some may be unrespectable (not deserving
inspire respect in their serving respect and not inspiring it) just in their inactions and in demonstrating an unprincipled
as “proof” of the values that . . : . .
they stand for and teach life (n(z‘thlng being worth‘ standing for or suffering for)
3. They are to be “sensible” (clear thinkers)

a. “ow@pwv” - this word describes a self-controlled mind/thinking, the plain idea behind it
being “safe-thinking” - there is an alertness and guardedness regarding their own thinking

and thought process - they do not “flirt” with dangerous and questionable considerations
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b. This word also includes the idea of one who is in control of his emotions (so one who is not
a reactor, but one who thinks/considers before responding)

4. They are to be “sound in the faith, in the love, in the endurance” - vs. 2

It’s faith, love and endurance
as defined in Scripture and not
by popular sentiment

“The faith must not be adul-
terated with superstitions—
the love must be chivalrous,
not sentimental. It must be no
partisan feeling, but a tender
affection, broad and inclusive,
as was St. Paul’s and his Mas-

ter Christ’s. The patience must\

be no mere tame acquies-

cence in what seems to be the
inevitable, but must be brave,
enduring, suffering..” Ellicott

a. Again, “sound” having the idea of “healthy” because it is not polluted (not infected, so not
infectious ) and this in three areas, the faith, the love, the endurance (notice the proper
article - it's not referencing a subjective form of any of these three)

b. Elders are to teach and defend sound teaching, and older men are to be well-versed... so
those who can teach and promote the faith as was handed down - they may have much to
offer with their experience, but “the faith” is more important for them to promote and to
preserve/protect from ___distortion

c. Their love needs to be genuine (for God and others), so “healthy” in the sense it is proper
(focused on the other, for self-focus leads to “love” with a price) - true love of God and
others will keep them motivated correctly (others’ genuine need for a genuine answer/solution)

d. Their endurance (the Godly form and actuality of patience) with others and circumstances-
they ought to be the examples of suffering through what must be faced because their faith
and love are focused on God and His purposes in all things

e. The church needs such men, and they must not be relegated as if obsolete and out of touch

C. The expected, impacting result for “older women and younger women” - vs. 3-5
1. Older women are to be “reverent in their behavior” - vs. 3

This is key because it is the goal
of all of us (to live as those who
clearly belong to God)

These are to realize they rep-
resent the Lord, which then
dictates how they conduct
themselves

This word in this context is
in reference to speech (more
precisely, the content of what
they say about others)

Addiction to wine (drunken-
ness) was apparently common
in Crete - we have various
intoxicants today that can
become “masters” over us,
dictating daily priorities

It is common and fairly easy
to teach (verbally) how one
should conduct themselves,

but is more difficult to live it —

out as a life-lesson/demon-
stration of what it actually
looks like

a. This is one characterized “as becometh women consecrated to God” because the Greek
word indicated something associated with something sacred - their overall demeanor is as
one who realizes they are _set -_apart to God for His purposes - these are to be as “saintly
grandmothers” being a spiritual benefit/encouragement to their families and their friends

b. The parallel text to this is I Tim. 2:9-10 where we see their Godly character is reflected in
what they wear, in modesty and self-control, while not seeking to have their true beauty
found in what they wear and how they look

c. In particular, they are not “malicious gossips” (not slanderers, not a false accuser) - such a
bad quality often stems from resentment, envy, bitterness or an overall dissatisfaction in life
(so they seek to find or create faults in others to feel better about themselves) - the underlying
word (StaPolovg) in its masculine singular form is used of the _Devil _, for he accuses and
slanders to tear down and destroy - as with Satan, the content can be true or contain truth,
but the intent is to destroy (rather than restore/rebuild or correct)

d. As to appetite, they must not be “addicted to much wine” (literally, enslaved to it) - for
whatever reason, one might give themselves over to an intoxicating substance, and so
become slaves to it (addicted so as to be convinced the “___need ” it)

e. Such diversions must be avoided so their attention can be focused on teaching “what is good”-
note that it does not say “teach what they see as good” so there needs to be a set (objective)
standard of what is truly “good” that they seek to teach

f. There is one Greek word for “teach what is good” (kalodidaokdlovg) and means more than
just teach “good things” - instead it describes actually teaching what “good”is and is not just
in their words, but illustrating what it is in their demeanor/behavior

2. The younger women are to be taught by the older women - vs. 4-5

Note the foundational concept
of this in Deut. 6:4-9 (and this
done in God’s design... the
family)

Note Acts 21:8-9 as well as I
Cor. 7:34 (in the context of the
benefit of remaining single)

It has become too common to
see and hear of women who
do not honor and love their
husbands - this is disobedi-
ence to God at its core

Titus

a. As we begin this section, it should be noted the emphasis on family and home - it is given
priority here and in the opening qualifications of Elders, demonstrating that before God, this
is of the highest priority, though our era has devalued its importance (while elevating that of
culture/society’s ___influence _ on children more so than that of God, parents/family)

b. Texts such as this are often excused as more cultural than “Biblical” - it is true that many
young women will not marry and will not have children and will (as Anna) devote

themselves to the Lord’s service - but if there is marriage and so a husband and (likely)
children, their husband, children and home are to be their top priority (without question!)

c. The older women are told (as training what is good) to “love their husbands’- it seems
allowable to say that even if an older woman is not or never has been married, that she is
to still teach such to younger women - older women who are married should exemplify
what it means to love a husband
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To love only the loving (and
lovely) falls far short of the
Godly love stressed here

In equality, neither male nor fe-
male is above or better than the
other - it is not a quality differ-
ence as much as it is a positional
difference in God’s order

There is a form (today) of “love”
of husband and children that
lacks the dedicated focus and
priority these words describe-
rather family is an “accessory”
more so than purpose

They need to be careful what
affects their thinking (heart)
(for it is what dictates (practi-
cally) how one lives and life’s
priorities)

Purity is grown as affection/
inclination for what is evil
lessens and love of right grows

We see a warning against the
opposite of this in [ Tim. 5:13

The home is the core place

for the influence of the next
generation, so if it is lacking
in Godly principle, so also will
the society be - in our nation
“bad” people would not be

as electable if the majority

of the electorate were rightly
principled (and this all finds it
foundations in the home)

And none of these scenarios
indicates that this is only done
when the “leader” deserves it -
we all submit to God and in so
doing submit to His order

If a young woman is seeking
out a man to impress her
friends she is apt to prioritize
the wrong traits

Take note the importance
placed upon the reputation of
God’s Word as it is showcased
in the lives of these women -
there is far more at stake than
their perceived “happiness”

Titus

d. It needs to be noted, that it is highly likely many of these women were married to non-
Christian husbands (yet this was not to take away from their obligation/need to love them)

e. Younger women need to see what it looks like to love a husband, so they will have their
expectations set correctly - this “love” is not a blind infatuation, but a very focused “__will
to love” even in the face of a husband’s flaws/weaknesses

f. With various tenants of “feminism” having influenced our society, texts such as this
are frowned upon (shocked that she should have a particular focus toward her husband and
family) - yet even when considering feminism’s general offerings, it is an “equality” (and a
definition of value) based on all things which ___ contradict _ the God-given norms

g. The words for the “love” of their husbands and their children are compound words
(pthavdpovg and @ihoTékvoug) picturing an affectionate love of someone close - such
genuine affection will help them with the other qualities mentioned next - the opposite to
this is not necessarily hatred of husband and children as much as it is an obsession with self
that leads to the ___neglect and even resentment of husband and children

h. As with other believers, the young women (besides their dedication to family) are to be

“sensible” (“self-controlled” in other translations) and is also translated “prudent”indicating
sound in their mind/thinking (clear thinkers) and is the same word as in 2:2 of what older
men are to be characterized by - they are behaviorally controlled because they are
controlled in their thinking/thoughts

i. Part of this clear, controlled thinking is what determines why they do what they do (it has
been thought out versus reactions grounded in emotion and circumstances rather than principle)

j. They are to be “ayvdg” (holy and so set apart from society in their purity of heart, mind
and body) and as the older women are to be “reverend” in the behavior, so are these

(stemming from a __ purity  within)

k. They are to be taught to be “workers at home” - for those married, this is a clear indicator
of their main focus (not that they don’t have any other responsibilities outside the home,
for the “virtuous woman” of Prov. 31 had several occupations (yet all focused on providing
the needs of her home))

/1. There is application also for those young women who are not married to maintain

responsibility in the overall support/work of the home - again, this is not belittling as
though such a focus would ever be below any of them

m. They are to be “ayaf06¢” (translated “kind” but it has a broader meaning than that) - they
are to be (as we might put it) “good” at what they do (growing in skill and disciplines) and
so more “useful” and “effective” in their pursuits of God’s ideals - it also includes the idea
of “goodness” (__morally _ in behavior and kindness/graciousness with others)

n. They are also to learn (and be taught by the older women) to be submissive to their own
husbands (this word “submissive” used in 2:9 of slaves of their masters, in 3:1 of citizens to
their “rulers”) - these other applications demonstrate some of the thought process needed
in focusing on the overruling control of God (over our all our leaders and He will deal with
them when it is not right for us to try to “deal” with them in our own way)

o. Even though this is an unpopular term, it is clear here and in other texts such as Eph. 5 -
the original word (bnmotdoow) simply describes arranging the order of something under
another - it would do well for older women to counsel younger women to (when seeking for
a husband) to seek out a man they could place themselves under (gladly) their authority

p. All of these qualities are to be pursued and integrated “that the word of God may not be
dishonored” (also, “not be evil spoken of”) - the Word of God can be dishonored in many
ways: it can be dishonored by the __open _ inconsistencies of its professing followers and it
can also be dishonored when it is redefined/reworked to seem to indicate its allowance and
support of the opposites of what it actually says

q. Contradictory followers bring a greater blot to the name of Christ than they do themselves-
by nature, mankind is at odds with God and will use any means to attempt to discredit Him
(and quite often this is done by finding actual faults/flaws in our actual belief of God’s Word
(and either following it or holding to it verbally while contradicting it with how we actually
live)) - we are to be ambassadors, but if we “make it about me” we will mock our Lord
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D. The expected, impacting result for “young men” and Titus as an example for all - vs. 6-8
1. With the young men (directly) there is only one admonition he is told to point them to - vs. 6

Everyoneis an exampleone a. The following direction to Titus (for him to be an example to all) is seen in light of his also
K:rye?trt‘:)ngfelgp'litf};e;}}l‘:tlliesnge being a young man and all that he is instructed, so young men also ought to strive toward
right/good/best consistently  b. The word for “sensible” (cw@povéw) is used of the older men (2:2), and of what the older

women are to be teaching younger women to be (2:5) and here is stressed again,

demonstrating it is a quality ___all  must have

c. It describes “sound thinking,” being more than just clearheadedness, but the resulting self-

Compare to Prov. 3:19-26, &1- - contro] that accompanies it - for the young men, it is a clarity of thought regarding

23 as words written in partic-

ular to young men (sons) - see purpose and so priority in life and needs to be established while young (to set life direction
also I Peter. 5:5-10 as well as avoid destructive distractions and temptations toward futile __life pursuits)

d. In reality (as plainly as possible), to be “sensible” is to realize what is truly going on around
us, who actually controls and directs it and where it is all heading - anything else is a
distraction (with a blinding/blurring affect on how one will see life)
2. Living as an example of what is best - vs. 7-8

InlTim. 4:12 Timothywas  a. As a younger man, Titus is to live as an example for other young men (and for all, as Paul
EO(E’;;‘cloexgﬁieC:t‘e}é‘)“"i’;‘EOW instructed Timothy also in I Tim. 4:12) - the wording is “mapexopevog Tvmov kaA®v €pywv”
hi lived (conduct), in his love, (putting forward (yourself) as a pattern (model to follow) of good works) - demonstrate to
faith and personal purity all what “good works” look like when lived out

This is generally seen in _-b. To do this (and be this) he would also need, in his teaching (what he openly declares others
C‘;:;‘::e;ﬁi‘;‘iﬁg’x‘igfxﬁl should do and think (and believe)) to be “pure” (literally here, “no corruption” unable to be
relation to the Scripture- cor- corrupted) and so it can also be described as showing “ integrity >

ruptible tegcgling issobecause ¢, In his teaching (the communication of truth/faith) he was to be “dignified” (serious in its
géf;ﬁgienzﬁ?;;lzn:;;ﬁ::{ty communication and delivery; presenting it as is worthy of its content) - oh for such young
men who are incorruptible in their faith in the faith and that are serious, not only in
these beliefs but so much so that they live according to them rather than just verbalize them!
d. Just as women were instructed to be good representatives of God’s Word in their conduct,

It is not fully legitimate, but

there are those that will be so now Titus (and young men) are to be “sound in speech,” so much so that it is “beyond
zfstg’ii;;etl;‘en%ﬁ’t;‘sis; ;Oour reproach” so that those fighting against it would be ashamed that there is nothing of truth to
inconsistencies in attempts to say against them in it - what is stated (or written) needs to be done carefully since there will
feel justified in discrediting it be those ___intensely  looking to use any of it to find fault - see John 3:16-21 for motive
Sadly, we are the ones that e. This particular challenge to Titus demonstrates the absolute necessity for consistency in

often sense ourselves excused message and character as representatives of our Lord and His Word - notice this is not

because our “setting” is so . .. . . .
challenging lessened or excused in a significantly evil setting/society

E. The expected, impacting result for “slaves” - vs. 9-10
1. Slavery (here it is “AovAovg”) was common and considered a normal state of life for many, and
did not usually contain the current stigma related to the slavery in the 1700-1800s
a. The closest parallels we would have to this status would be those who must work for
note I Tim. 6:1-4 their living and so have “masters” in their workplace, or those that are made subservient to
another for any reason to maintain their living
b. They are to be “subject” (submissive) to their own masters - these were (then) those that were
authorities that had “unrestricted power and absolute domination” over them
c. The motive for this was that they “adorn the doctrine of God” - they live primarily as His
“slaves” (stewards) and in so doing are __obedient in the life position they are currently in
2. So, as faithful stewards of the Lord, each one who is under a “master” is to be characterized as...
a. Submissive (remaining in an orderly fashion under the authority structure) to God’s design
Itis very easyand commonto b, Each position in life, even the ones considered the most lowly and insignificant by society,
underestimate the significance . . > . . . . . s
of the positions God placesus - 15 (for Believers) to be seen as God’s calling and do their service as if for Him (for all of it is
it MUST NOT be estimated by for His purpose and so for His glory  (His way))
popular standards c. So they seek to be pleasing to the one they serve (even if it’s challenging) - even if they cannot
measure-up to an unreasonable “boss” they still strive to do the best work; try to be
pleasing primarily to the Lord Who sees all and is the ultimate rewarder
d. So they must not be “argumentative” (dvtiAéyw - not speaking against, not contradicting,
but seeking to work in harmony with the boss’s objectives)

compare to I Cor. 7:17-24
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This describes theft of any sort
from an employer which could
be time, property or profits

see also Luke 16:10-13

Too many expect conformity
to these instructions to bring
about a dramatic affect rather
than see them for what they
are... a reset of life by changing
the day-to-day objectives -
God will direct to the “big
changes” to come, we stay
focused on the next step... the
next obedience

e. Many would argue back against this point, seeking to make a case where they are
commanded to do what is wrong - clearly (as seen in the I Tim. 6 text we obey God first),
but in actuality, most of these complaints on our part arise mainly from our pride or
laziness and God is using these “masters” to grow __us

f. Not “pilfering” (the word is from “voogi(w” and is used to describe taking what is not yours,
and in this case from your employer, and using it as if it is yours) - another term is
“embezzle” and was used to describe “keeping back a part” of the profits for self - in other
words, don’t skew the numbers (any of them) in favor of yourself

g. In all things proving yourself to be faithful, reliable, trustworthy in conduct, morals, and in
responsibility (and the management of it) in all that has been assigned... and more

h. In a sense, everyone “wears” their belief system and it is identified when their priorities are
revealed, how they generally conduct themselves - these qualities were not put forward so
that the practitioners could enjoy some special level of grace or that they would come to
then know exceptional life experiences - they are given for the transformation of daily
affairs that make up life

i. All of this emphasizes the importance of “healthy” teaching leading to the “medicines” that
are used to produce the “cures” of naturally unhealthy lives

IV. The Transforming Training (and It’s Results) of the Grace of God - 2:11-15

A. The reason given for adorning the “doctrine of God our Savior” is its communication and illustration of the
grace of God that brings with it “salvation for all people” - vs. 11-12
1. In holding to, protecting, declaring and living-out the “faithful word” and the sound teaching of it,

we live in harmony with the

God’s grace not only “saves”
from the wrath to come, but
from sin’s gangrenous affects
on life this side of eternity

Jesus Christ did not just appear
as God among men but as God’s
gracious saving grace (unde-
served favor given completely
to the undeserving by putting
their sins upon the saving work
of Christ and imputing His
righteousness (from His perfect
life) into our account)

___accurate _ promotion of the grace of God

a. This answers why, after having agreed with the Cretan prophet regarding the open depravity
of the society Titus was called to serve, Paul would still encourage him to teach/promote the
Gospel - it is GRACE that has appeared (the undeserved favor/kindness of God) to all
people (even these apparent “low-life’s”), not just men, but women, and even to the
perceived “lowest of society” (slaves)

b. News of this grace is truly the “best of the best” of news because it brings with it salvation
(which entails rescue and redemption - rescue from sin’s power and its rightful (eternal)
judgments and redemption (now) from sin’s cruel, domineering, enslaving  rule)

c. With sin comes a blindness to its true evils upon its possessor, and the grace of God having
appeared (¢m@aivw - to “show” and so to shed light upon things) showing the reality of sin’s
domain and its future, while also showing the way of rescue in Christ and His work

d. Such an incredible reality needs to be treated with the highest of respect and caution
(reverence) by those privileged with its proclamation as __ambassadors

2. This grace of God doesn't just save... it also educates/instructs

For we only bear it, proclaim
it and live it, but God applies it

So “ungodliness” can even be
passive in that it chooses not
to seek out or apply God’s will

“Worldly” doesn’t necessar-
ily contain an idea of evil
since it just means “of this
world” - it’s its priority over
the “loves” we should have

of God and His purposes - it
is the lack of Him being the_
top priority that makes it evil/
sinful - priorities will reveal
worldliness- in a sense, we are
to be “other-worldly”

Titus

/C.

a. Even the most deplorable of society will be changed by it, which is why we still proclaim it
even though its effectiveness seems unlikely (see Paul’s experience in I Tim. 1:12-17)

b. It teaches us (maudevw- instruct as in educating over time a child and that with discipline/

chastening) first of all to “deny/renounce ungodliness” - this is an aorist so it contains the

idea of “having denied” ungodliness (which at its core idea is one of any irreverence for

God, having personal opinion/perspective over God’s) - compare to Heb. 12:3-13

This grace also teaches the denial (rejection) of “worldly passions” which stem from a focus

on all that is here, temporal, living with the priority of “the now” - if this is the focus, then

it will (naturally) grow into the various forms of the “passions” of this “world order” (as it

disregards God) - this can take on many forms (some even religious, moral) in the pursuit

of living life to its fullest as the age in which we live it - see I Jn. 3:2-10

d. This grace also effectively educates/trains us to live “sensibly” (as those who are controlled
in their thinking (imagination) and so are properly controlled in their behavior) - in
keeping with the underlying word, these are then “sober” and so do not have their
perspectives clouded by this age as to what is to be thought/done (lived)

e. This grace guides one to living righteously (upright, morally in harmony with God) and so
also justly/fairly with others

Page 12



Gods grace teaches us (causes  f, 'We are taught (by the true grace of God) to live “godly” (as God is in His character, as He

us) to be free from the normal, . . .. o . . . ..
controllingfenslaving “worldly would have us live and, at its most basic idea, living with the reality of God versus living as

lusts” (which are more than though God does not exist... or as though He is mostly irrelevant to daily life)

justuncontrolled passions, ~ _ o And all this living is within this “present age” (notable because these are opposite to the
but also include the “passions”

based solely in this age (the norms, priorities (and so __purposes ) of the times throughout human history)
temporal)) h. The “present age” is not to be our focus - we live in it with the full understanding it is just

“for now” - our lives are characterized by the anticipation of what we are looking forward
to, and not by living for “the now” - see Rom. 5:20-6:6 as to what grace does not teach
?ﬁ;ﬁ:ﬂf‘e’;’; z:t}i‘g;tr:ih i. One more thing to consider - it is God’s grace that teaches us these things (what we say “no”
of God’s grace lends only to to and what we say “yes” to), so it is not of our own doing at all; so those living in an
self-righteousness, and so to a ungodly, unrighteous way are to be seen as those in need of this same grace and not in
misdirected message need of some type of philosophical or political reform
B. Grace educates us to a life “looking for that blessed hope” - vs. 13-14
1. Because of His grace toward us, we (as a result) now await something the world will never be
able to offer... a “blessed hope” - vs. 13
The word for “looking for”is . A man is very short-sighted if he sets all his heart and expends all his labour on things
“mpoodéxopar” describing an which he must leave behind when he quits this world.” Barclay
fﬁﬁfgttitf;le,ts e —b. This “looking” (waiting) is such a focus, that it causes its “hoper” to be constantly looking past
prefix “npoc”that identifies it all the offerings of this age, knowing that what is coming is ___infinitely  better
as forward (beyond) thinking ¢ And this is not ordinary hope of mankind (that finds itself disappointed or is later ashamed);
itis a truly a “blessed” hope (one full and overflowing with all that could ever fulfill (naxdptog)),
and by this gracious grace of God, our ___expectations (hopes) are focused differently
d. Notice the focal point of this not being Christ Himself but the “appearing of the glory” as
distinguished from His first coming (in humility, the suffering Savior) - then it will be

compare to Rom. 5:1-5

No other occasion will
compare in being “blessed”,

“glorious” having a truly “splendor,” “magnificence” and “majestic” above anything else that has ever been referenced
“great” object of glory by these adjectives (and then all other “hopes” will be shamed)

Itis a “blessed hope” also e. Grace is seen in the idea of this appearing in glory being that of not just our God, but our
because it is assured realizing Savior (and so guaranteed acceptance and reception into His kingdom) - this grace is

it rests upon our Lord, God,

Savior who is almighty so there educating us to be looking forward to this above all else, and so our lives are defined and
is nothing that can deter it prioritized by this life focus

It should seem odd that there . This “great God” is our Savior, Jesus Christ - some try to argue that this phrase references
wotld be1 thos}e1 _th;lt would two separate persons (the Father (God) and then Jesus Christ), but the wording can go

seek to place this hope in . . . . « . »

anythinz less than tfe “top” either way in translation; plus there is never another reference to an “appearing” (an
authority/power “epiphany”) of God the Father

2. This “Great God and Savior” gave Himself for us - vs. 14
Notice the use of this same a. This is the supreme visual (exemplary) definition of what “grace” is (showing not just
phrase in Gal. 1:4, 2:20, Eph. kindness, but a _preference _/favor to those having nothing to offer but their natural
5:25and I 'Tim. 2:6 depravity, hatefulness and self-destruction)... us
b. This phrase uses one of the most significant prepositions in the NT regarding our salvation-
it is “Omép” (for) us, but this particular meaning and usage being that of “for the sake of” by
being “in the place of” - it is sacrificial in this context
c. Notice the purposed (reason for the) work of salvation - the “to redeem us” terminology is used

To be self-governing is of liberation (Avtpéw- paying the demanded/required price to free from one “master” to

« >

ultimately to be ruled by sin become the property > of another (the one paying the price))

(true bondage to sin in all d. We were not “ransomed” to be free to rule (own) ourselves, for such an “owner” is truly
its complex addictions and . . .

dominance - sin (as is com- clueless, cruel and impotent to discern and meet actual needs (and to bring fulfillment)

mon with lies) portrays itself — e. Instead of “redemption” to receive self-rule, we were bought out of the slavery of
issfr;sg;‘;;:}snle;g?;?i “lawlessness” (&vopia - without law, and here, without the Law) - What a concept! So many
“freedom” while entangled in believe rescue is found in reaching a state of no obligation, free to do whatever is seen best-
the chains of unavoidable sin yet freedom from slavery is (here) being purchased “for His own possession”
f. It is very important to get the wording correct/clear - “kaBapion €éavtd Aaov meptovatov,”
being “the purifying (making clean) for Himself (to Himself) a people specially chosen/
selected, and this to be ‘a zealot for good works™ (the word for “zealous” a noun) - this

describes a group purchased out of bondage to “lawlessness” now defined by a zeal for what is right
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The term “zealot” is fitting g. “Paul envisions not a dogged acceptance of religious commandments but a real zeal” - Yarbrough
here for those demonstrating — h. Those redeemed by the work of Christ are not described here as those who may not be
gﬁzrrlegse“(lsrﬁ)frigf)hvzlllif;foC“S driven toward doing what is right/best (before God), but as those who absolutely will be
looked upon by most “nor- driven to such aspirations (as an absolute __result  of His work) - as “zealot” is one eager and
mal” people as being extreme devoted for “the cause” (whatever it may be, and here it is the cause of God and Christ)

i. Such a standard as this seems a far cry from the norm we see and what seems to be expected
today within the professing Church - the expectation is that of a moderately changed
individual in a “moral” direction, associating (within reason) with “Christianity,” but who
will also fit well within the priorities and norms of the age in which they live

C. Do not be dictated to by the actual or potential despising of anyone - vs. 15

1. Three imperatives (commands) to Titus
a. “Continue in” speaking all these things Paul has been discussing - as in 2:1, this is the

“Sound doctring’ s much admonition to continue in the teaching of “sound doctrine” (as it has been laid out) - this
more than just teaching infor- is needed because of the inclination to seek to follow the lead in what is taught (discussed)
mation (imparting facts and by __ society rather than the timeless, authoritative instruction from God
ideas); itis also the challenge | He was to continue to “exhort” (command, admonish), calling others to their duty and
and urging conformity (of life) e « . . .
to it, reverence to it is to be responsibilities - “Men are not sufficiently reminded of their duty, unless they are
seen in its implementation vehemently urged to do it” Calvin
Such rebukes, in light of this Ve He was to continue to “reprove” (éAéyxw), describing a confronting (to convert) and even a
context, are to be founded rebuking (to correct and change the mind, and so the life) - this is the last step if the
iﬁi;&‘;iﬁ’iﬁg";‘;ﬁf; teaching and challenge are not heeded - it is a determined “ pushing ” of others (mainly out
love is often forceful, but of not just the urgency, but out of the expected reverence that God is rightfully (and
jig;’f'zr"cv:filanr; i:ﬁa;grflzcl‘;:ezn reasonably) due as the only one who is omniscient)

d. This is to be done “with all authority” because it is God’s authority we are dealing with - this
is not a sheepish compromising in the pursuit of a widely acceptable “teaching” (ideology),
as if truth actually depends upon a majority acceptance

2. Don't allow (submit to) the despising of anyone who stands against this
a. To “despise” or “disregard” here is more than just a description of someone exhibiting a

For instance, if my immedi- negative attitude against it - the word is “nepippovéw” and describes a “thinking around”
ate, relative happiness is the something - it is one that reasons themselves (and others) around what has been taught
prlorlty, many conclusions h . 1 . d b . “d, . 1, » f
and points of counsel will be — D- Reason can be used to reach an incorrect conclusion and can be seen in any “discipline” o
disregarded since they fall learning - to think of reasons against something is not difficult if the correct

short of the priority “authority” or priority in the discussion is changed

“..to think around (on all c. The “let not” idea here is more along the idea of not being swayed or diverted by it - we
sides). Literally, “let no man f hat i ht. b 11 S dth

think around thee” (and so cannot force anyone to accept what is taught, but we must not allow rejection (and the
despise thee)” RWP possibility of it) to cause what is taught to be altered

V. Ready for Every Good Work - 3:1-8
A. What we are now versus what we once were (before being saved) - vs. 1-3
1. Submissively obedient to authorities, being considerate toward all people - vs. 1-2
This ought not just be applied 3 This teaching and other texts like it (e.g. Rom. 13:1-7) have been challenging when
to the highest levels of civil lied t . t h terized as “of th le. by th le. for th le”
government but to all lower applied to a governing system characterized as “of the people, by the people, for the people
levels as well and even to and theoretically as a “representative republic,” but even as such, there are “rulers and

authorities in our workplaces authorities” at all levels (not just federally)
and social structures

b. It does not mean that there should always be full compliance with all edicts and laws, but
see Acts 4:1321,5:17-32for /. . i )
examples of where authorities this realization should not be misused (exploited) so as to regularly be defiant of our
were not obeyed, but such governing authorities - sadly, many Christians have become more vocal and active in their

(truly obeying God rather than pursuits of civil liberties than they have their __actual Christian responsibilities and witnesses
man) do not occur nearly as

often as they are declared tobe €. Paul is about to deal with the underlying reason for why this is to be done (verse 3) - not

the case because of the evil that might be done if we disobey, but because we all were once without
If this is truly the case, true understanding, unaware of the overriding truth and purpose behind all things and
and this must be seriously would have been as “evil” and misguided as all the rest

:Zri:f:: Z‘;E?eﬂtle::?ﬁ(ffytf N d. We do (in the United States) have constitutional rights, but as (primarily) citizens of
the Gospel or if a matter of Heaven, we will yield these for the sake of the Gospel
obeying God rather than man)
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This would also include the / e. To then to be truly ready “for every good work” we (because of the Gospel) do not

speaking evil of those speak- « . > . A ~ » -1: .
ing evil - the point i to not then “malign” (speak evil of) anyone (the word is “PAacenpeiv” so to vilify (speak abusively

be retaliatory nor destructive to tear someone down)) and, as the Pulpit Commentary note, “Probably especially pointed
Wit}; }:’“rbSPeeCh f;lre“ed at in the first place at a natural tendency of oppressed Christians to speak evil of their rulers..”
another because they are . . . . .

without the Tl;uth ajd in f. This would be even more challenging in Crete, knowing the poor character of its people

their blindness they live/act . This would then involve the avoidance of “arguing/quarreling” with any of them (regardless
instinctively o / of their being wrong and even evil in their offenses), for we are to be (as our Lord did)

Many use verses like this to looking on others in light of their need and not as they might __deserve - the word here is
point out how others they w N . o T T .

see not following this should apdyxovg” and describes abstaining from fights and so being “¢mieikr|g,” gentle and patient
behave and often stumble (literally “moderate” (not in philosophy but in controlled, patient responses to others)

into the same poor responses P . . . « . . .
P P h. This is all done with the objective (and command) to be “showing every consideration

themselves

(courtesy) to all people” (and here the word is “npaiitng” so “meekness,” “graciousness”

(even/especially undeserved _ kindness as God has done with us))

2. For we were all like this and would still be like this but for God’s goodness on us - vs. 3

These describe today’s a. The word used for “foolish” is another vivid word (&vontot), describing those who cannot
society in relation to God, truly think (literally “without thought,” thus “thoughtless”) - it does not mean here they are
but the solution will never L.
be our pitting our wills and stupid, just that they cannot reason soundly because of what they do not know (and cannot see)

intelligence (or even spiritual — b. Being this way (without true understanding) we also were (and would still be) disobedient
insight) against theirs - again, (the underlying idea being that of unbelieving, so will not (refuse to) be __persuaded ) so
this does not mean we are to . . « ” . :
be unprincipled and silent such refuse to submit to God or His Truth (and even the “norms” of His creation)
with the Truth, just that weare ¢ Those without God are hopelessly wondering (here translated “deceived” and “led astray”
controlled in our presentation df Aavd ( h t “pl t”)) b th dri by th . f thei
and representation of it and from mhavdw (where we get “plane ecause they are driven by the passions of their
own lusts in which they are enslaved (§ovAevovteg, serving under the control of another)
We get our word “hedonism” and this being their “various lusts” (both words key, for even lusts grow dull/boring so
from this, which is “..the doc- . . .
rine that ol hanpiness variety is constantly being sought-out)
pleasure or happine. ”
is the sole or chief good inlife” ~ d. These have no choice but to serve sin being enslaved to “¢mBupiaig kai f](So(;odc, (lusts/
Being enslaved, their will is cravings and sensuality (driven by how they feel, the pursuit of “passion”)) - in a society
dictated to them by their lusts without God, all philosophies, one way or another, end up establishing some form of living
for what makes a particular person “feel good” (from extremes such as surrender to lusts
Much of our entertainment and perversions, even to those who love to hate themselves and their lives/life)
(such as reality TV) seem to . . . . « . . 5 L1« .
reflect a natural craving for € 1his leads to days spent (literally spending (carrying over), “passing the time”) with “malice
such things (meanness, hatefulness) and envy/jealousy (both of which, in varying forms, rule their lives)
f. And all of this culminating into these being “hateful” (as in the NASB, but “hated by others”
in ESV), and being in the passive it does carry more the idea of being hated (by God and
others) - being hated (not truly loved even by those they would consider friends, for
even the best of the love the world gives/promotes is improperly motivated, or incapable of
bringing lasting __fulfillment __, so they all come to hate (detest) each other
B. The “kindness of God” and love toward mankind appeared and saved us - vs. 4-6
1. In contrast to what these “once were” (foolish, disobedient, enslaved to lust, etc.), the antithesis
(the extreme opposite of these varying norms in humanity) appeared (literally, was revealed (as
light contrasting the darkness)) - vs. 4-6 - this describes something momentous
Again, this being the counter @ This revealed light was the “goodness” (xpnototng, a word describing a kind, moral
to what mankind has to offer, goodness (graciously given and so the ___standard __ to contradict that of human nature))
for even in the best of human di d d Kkind AavO , 1 Jaffecti
help and benevolence, there is irected toward mankind (@lavBpwmia) as love/affection
always a degree of pride, self- — b. But its source makes it truly profound (in an earth-changing way) - this gracious love of

ishness or self-righteousness mankind was from the creator of the universe and our savior, all appearing in Jesus Christ
and it cannot be assuredly

applied and made permanent, (also “our Savior” (vs. 6))
for only one omnipotent could ¢, The all important words being “He saved us” - notice the possessive “our Savior” and it

deliver such! being personal “us” (each one in Christ) - He, being who He was saved us!?
d. But this saving had nothing to do with “works of righteousness” which we had done (it
would not be on the basis of our efforts (any at all), for it was strictly in accordance with
His mercy ( pity __ for us, acted upon in compassion because of our helplessness)
e. In the Greek the words “He saved us” come after 14 words into this verse, stressing the
qualifiers to this salvation not being done in our “righteous deeds” but by His mercy
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compare to II Tim. 1:8-10

Notice it is in accordance with
“avtod £Aeog” HIS mercy, this
not being a mercy any other
would/could produce - there
is no other mercy like this!

The word here used for /

“washing” is not “Bortifw”
(submersion) but bathing (in a
“bath”) and involves more than
slight contact - so I used “im-
mersion” not to make the point
of a type of water baptism,

but to express the complete
envelopment into Christ

Practically this is seen and
accomplished via a new way
of thinking - see Rom. 12:1-2
(we are not conformed to
the age because we are being
transformed by the renewing
of our mind)

In Christ, “righteousness” will
come from us because of His
Spirit and not because of us - we

f. This clarity is needed, understanding the nature (and so the assumptions) of the “natural

man” to assume personal righteousness and so personal ability (or at least participation... synergy)

g. God saved us, not because He saw any goodness in us at all, but out of His merciful pity on

our enslaved, __ helpless  position in sin

h. The “good works” of man may be truly good to some degree, but can lend nothing to the

required righteous demands to the saving of our soul - this knowledge and constant
awareness would be vital in a ministry to people with no “front” of morality or holy

accountability - for Paul and Titus would also be as evil as any of the Cretans apart from this
external (not of themselves), applied righteousness

i. Again, in the Greek it is after “mercy” that we then read “He saved us” and this by means of

“the washing of regeneration” (rebirth, the word not the same as “born again” in John 3 (that
literally being “born from above”)), but here meaning being birthed again, a second time)- it
is a “washing” (a bath) as pictured in water baptism (an immersion (the whole) into Christ,
with Christ) reflecting the spiritual baptism (___envelopment ) into Christ in Romans 6

j. This “washing” is the result of “regeneration” (rebirth) which also indicates a complete

change (result) - it is a cleansing from what we once were to something altogether new - this
does not, in any way, make water baptism equate to the means of regeneration -
regeneration/rebirth carries with it the assured result _ of “washing”

k. The nature is changed at rebirth (as Jesus detailed in John 3:3-8) and this resulting in a

renewing (&vakaivwolg, made new again, remade) of the person by means of the Holy
Spirit, this being His work in us - see Rom. 8:1-11

j. The Holy Spirit being the One “poured out upon us richly,” and the all encompassing

filling of the Holy Spirit being not only the guarantee (earnest) of our salvation, but the
means to our sanctification - He changes us from within and the actuality of it not
necessarily seen in a short moment or in bursts of piety - but over the course of our lives
(over time) the _genuineness will become apparent (for “zealots” cannot contain who/what
they are/believe) - this all leading to the expected instruction (if such a result is expected)

to be “careful to devote themselves to [truly] good works” (coming in verse 8)

may resist to some degree, butif k. And all this only by means of “Jesus Christ our Savior” (equated with “God our Savior in

truly “renewed” by Him, we will
certainly relent and obey, since
it is now what/who we are

verse 4) - the only reason we can have and do have the Holy Spirit of God Himself living
within us is because of the righteousness of Christ for us so it not being of us

C. Heirs according to the expectation of eternal life - vs. 7-8
1. “Justified by His grace” - vs. 7

There are too many over-
whelming words used here to
treat this as just being posi-

a. As stated in verse 8, this “statement” (saying) is trustworthy, all of it culminating in

justification by grace, with a confident anticipation of being actual heirs to eternal life

tional - words such as “saved” —b. The root word for justification is “Sikatow” often translated “declared righteous” which is

(rescued from something to
something altogether new),
regeneration and renewal both
having no indication of just a
reworking, but of something
completely new

His application of grace is
perfect and all other “graces”
from other sources fall short,

true in one sense, God Himself declaring sinners to be fully righteous - but it is more than
this because we are __actually = made righteous by the work of Christ; so it is not just to be
considered conceptual (that I am righteous just before God), but that I am now (being
regenerated and renewed) truly righteous and am to live as  REALLY am

c. This is an aorist passive, so it is already completed and was done for us and to us so it is not

being pursued as much as it is being utilized while we live out our lives awaiting the
inheritance in full- so don’t be distracted with the attempts of the age to define us

though many haveand will ™\ Tt is justification (just as if Id never done wrong and just as if I'd always done right) by grace

come along criticizing His dis-
play of grace and seek to offer
a more palatable version

We have an assured inheri-
tance awaiting us (that cannot
be taken away (I Pet. 1:3-5)),
so why would we, being so
wealthy, begrudge the mean-

(freely given to the utterly undeserving) - see II Cor. 5:21 - it is “His grace” so no other could
provide it, for no other could demonstrate true grace and love more than God

e. Those having such grace gain with it an inheritance consisting of the confident expectation

of eternal life - we have so much to look forward to, that any of the seeming “costs” of
association with Christ and His work will be _insignificant _in comparison

f. “And now all this gives good reason why we should show all meekness to all men, because

we have experienced so much benefit by the kindness and love of God to us, and may hope
that they, in God’s time, may be partakers of the like grace as we are” MH

ness or incivility of the truly AN g. We then should never live as though we are disadvantaged in any way or somehow lacking

destitute (who posses what
they cannot keep)

Titus

in what is needed to be content (and even joyful) - we have the answers, not this age!
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h. Explaining the workings of God’s justifying act, John Gill explained it, “.. justification is an
act of God’s gracious will conceived in his mind from eternity, by which he wills not
to impute sin to his people, but to Christ their surety; and that they should be accounted
We, in a very real sense, seek to righteous through the righteousness of his Son; in which act of his will the whole essence
invest our inheritance now, in of justification in his sight lies...”
this age, expecting God to use . . . . L.
what He has given us, usingus —i. And as a result, our inheritance of eternal life, has been purchased for us so it is not a result
to provide in His inheritance of our works and efforts - interestingly (then) we are motivated to actually do “good works”
an unending future (eternal b fi . . he inherit f thi t d
life) to others... with “more ecause of it (not to earn it) since the inheritances of this age cannot compare and we
than can be imagined” benefits cannot lose what has been purchased for us - so we can “spend” against our unlimited inheritance
2. Insist these things (this overall truth) be devoted to - vs. 8
a. Much of the perceived forcefulness coming from pastors, teachers and counselors

regarding the responsibility to live-out (actually practice) the “Truth” and its declared (to

see [ Tifqn' (111:3%7 Wh;: the be expected) results, are met with __resentment _and disdain (rejection)
wrong kind of “confident . @ . » .
assertions” are made based on D Yet here Paul tells Titus to “insist on these things” (ESV) and the underlying word means
“vain discussions” to “assert emphatically” - these are not to be “just opinions” and optional

c. What Paul had just stated in 3:4-7 was categorized as a “trustworthy statement” (it being
No aspect of this can be ig- . . R . «
nored. redefined or twisted (dis- the (111.ly rehab'ly consistent truth (Hlo"foc 0 A0Yy0g)) - for in contrast to what. the n?tural
torted) before one is saved nor man’” is and will always be (left to himself), the goodness of God appeared (in Christ Jesus)
after - many seek to get around “saving” those who needed saving and who could in no way save themselves (or even lend

such an insistence by adding . . . . « . » .
o parts or all of this - they to it) - this saving was out of His mercy and not any “righteousness” one thinks can be

become talkers of the Word but produced of themselves - this “kind” saving was done by means of the cleansing result of
z\zz‘iﬁir:t;‘;’iuﬂi}e‘;: t;l}i‘flbsii%:‘z regeneration and __complete renewal of the person by the Holy Spirit - this was doable even
been disregarded and arge not on a sinful object (us) by means of God’s justification of us by means of His grace (on the
being “insisted upon”) completely undeserving) who have now become heirs of eternal life

d. This is clearly the meaning here because the purpose for such an insistence on “these

These are those distinguished
/ things” is that those truly “believing God” would take great care to devote themselves (this

as those who are “of respon-

sibility” when it comes to the is the plain idea of the word “nmpoiotnut” where something is placed over all else... it is the
truth (the “faithful saying”) .. . .. . . . « » el s .

rather than those who prefer top priority) - this top priority being their devotion to “good works” (faith in practice)
just to talk about it while it e. The opposite (as seen in verses 9-11) being “just talk” and that devoted to controversies,

makes no overwhelming im-

e divisions (uniting around what were against more than what we're for) - the focus being debate
pact on how they live/think

f. These “good works” (truly “useful” works) are those that are actually “good and profitable

Notice these are works good for men” - they are “good for them” and those that truly benefit them - these are not

for others (the focus is not on . .

self) - such works are outward flattering, pandering works to make people feel better about themselves, but those focused
focused on others... God's on genuine needs with genuine ___ solutions  (change/conversion, not artificial coverings
good for their good

like Adam and Eve constructed to deal with their sin issues)

VI. Shun a Stupid and Moronic Approach to Scripture Truth - 3:9-15
A. This might sound like a subjective judgment (as if “foolish” is defined in a relational (to us) way) - vs. 9
1. Paul uses a strong yet clear word as the first word in verse 9 (Lwpdg) to define what kind of
controversies, genealogical discussions, strifes and disputes regarding “the Law”

a. Plainly put, Paul commands that truly stupid (moronic) debates involving the tracing of
what Paul dealt with in I Tim. / pedigrees of people and the use of the “Law” for debate purposes only, be shunned (such
1:4, and such just leads to spec- . . . i )
ulations rather than demon- shunning picturing a turning one’s back on)
strating a good “stewardship” b, Such discussions, debates and topics cater to a heady (exhilarating to the pride) approach
ofhow God's Word is handled to the Bible that promotes a showing-off, and is a way to avoid a focus on the “good works”

that are supposed to be the result of Biblical insight rather than just endless philosophizing
2. Controversies will always arise just as there will always be disagreements among God’s people, but
there will need to be a discerning judgment as to ones that are truly profitless and that cannot be

Foolish questioning is (again)

answered clearly from Scripture - such are to be avoided (and not given priority )-vs.9
When asking a question about ~ @. The first word up is “0tnotg” (translated “controversies”) describes a study/research in a
any text or topic we need to particular area - not all research/study is valuable and its value needs to be determined as
inize it ahead of . . . . .
e soon as possible so that time is not wasted and that diversions not be created (that lead to
ime as to why we are asking it « o )
and to what end endless paths) - not all research “just to know something” is necessarily good

b. A good parallel text to this is IT Timothy 2:22-23
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Genealogies in and of them- ¢, Avoid also “foolish genealogies” - ironically there are controversies over handling this term

selves are not foolish but their . . . . .. . . . .
overemphasis and exorbitant in this context (and in I Tim. 1:4) - many tie it to an infant form of Gnosticism, but in this

consumption of time would context and in light of the “Law” also being stressed, it is more natural to deal with it as the
be in this context historical and common work related to Jewish genealogies

Overly elaborated speculation d. The Jews (in particular) desired to keep track of their individual lineage (which was good)
can become dangerous in its but it became a practice to “fill in the blanks” with assumptions/speculations of which many
tendency to lend to obsession went to great lengths to elaborate upon (leading to endless speculations/stories) - stories

and to cater more to natural at- . . .

traction to fiction than reality would be created and then much time/effort given to them to make something of them to

focus _ attention upon (possibly like is often done with stories that have been created with
As with Jewish genealogical btl . d logi hat b f . han Scri
research and in our day, theo- subtle meanings and analogies that become a greater focus/interest than Scripture)
logical grouping identifications, €. We do not necessarily have a direct parallel today other than (possibly) our obsessions

the source/motivation is often related to tracing our own theological lineage and associations (such as the posturings in
a laziness (openly associating inthi . h hev f o in their i . ith th h
rather than doing the work I Corinthians 3:1-5, where they found more division in their identifying with the teachers
ourselves) versus God Himself and His Word) - they ___united _ around the wrong things

d. Also, there is an inclination to want to identify ourselves as to where we fit organizationally
before people than we truly are spiritually/positionally before God Himself

When Jesus was confronted
with these views on divorce in

Matthew 19, He went firstof  — €. Then they were not to get caught-up in or instigate foolish arguments and ongoing disputes
all to the purpose of marriage related to the Law (such as the two “camps” that were well known in the time of Christ,

and its permanence followed by Hillell and Sh i wh k iallv for thei . iy £ di

the applied misuse of it and the illell and Shammai who were known especially for their opposing positions of divorce

laws designed to deal with it and remarriage), and these arguing rightness and wrongness with a neglect of implementation
There never seems to be a f. Such an approach to wrangling thoughts, ideas and opinions was what characterizes them,
shortage of studiers (of all sorts their efforts and overall focus -such is truly “unprofitable and worthless” (for they essentially
with endless points of focus) fight for “richt d » and not . ) to ] 1:19-27
but very few “doers” (led to ght for “rightness and wrongness” and no obedience - compare to James 1:19-
repentance) through learning dealing with those focused on hearing the Word to the neglect of doing it

g. Imagine what this is actually like where many remain continually students and philosophers,
seeking to get their theory “right” and win the argument, with no aim to be radically
changed (obedient) because of it

Sadly many equate the Bible h. Notice it’s not the Law that is profitless but the foolish arguments (fools arguing, and fools
to its foolish arguers essentially being those looking to show-off while not intending to submit to the very truth
(Word) they are arguing about) - debate _is often a tactic of avoidance
B. The needed process in the shunning of a “factious man” - vs. 10-11
1. If the focus is allowed to drift from that of seeking out learning/knowledge/insight (to define

responsibility) to a focus of separating believers into “camps,” then there must be a shunning of such
If one is converted to another  a. This does not deal with those truly searching the Scriptures as Scripture (driven to
:iEglhg‘z:)"vft‘}’leisnigf:ietﬁttheir understand what it says), but those having a drive to group believers (in a church in
responsibility rather than just particular) into separate groups and then ___judge each other by these groupings
“knowing what is right?” b. To initially determine a true “aipetikog’ (heretic, literally a division causer), we need to
know what unites us - the simple and best answer is that it is the Bible, though many would
laugh at such an answer because of how it has been used to do what this verse forbids

Yet, there have been so many
non-textual (non-contextual)

Biblical studies that unite ~ — C- 1he study of the Bible needs to be a serious and deliberate effort to plainly and definitively
groups to divide into separate explain what it says, so all hearing can be solidly united around it - we must not be those that
groups, that it scems like an teach groupings (denominations) rather than pure ( r ible) Scriptural contexts -
impossible objective to unite o grouping ) ) ) ) pure ) as pure as possible) scriptural contexts
around the Bible again - not this is one of the risks with topical teaching/preaching

onlyis it possible, itisamust!  d Tt does look as though Churches have been joining with (and uniting around) factious
people and shunning those who won't join and identify with the groupings - see related
texts with this in Acts 15:5, I Cor. 11:17-19, II Pet. 2:1-3
e. This is not a verse to support unity with thosein __error  regarding Scripture truth - those
though that are focused on dividing rather than pushing the learning of all Scripture in
This is where we get the term context ar'e'to be warned (and suc.h warnings typ:cally coming from C;h,l’lrch al‘lthorlty) '
“nouthetic counseling” which  f. These factitious people are to be given up to two “warnings” (“vovbeoia” a calling attention
is characterized by confront- to something to change thinking, and so here, an admonition to avoid such behavior and
ing instruction with a focus icating/ lainine th hy)
on change communicating/explaining the reasons why
g. If these refuse, ignore/disregard the warnings, they are to be shunned (avoided) for what it
reveals about them and their character
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h. The beginning of this Epistle was focused on setting up a structure (a leadership structure)
with well-qualified (spiritually mature) men and now Paul deals with those that would
subvert it (being self-proclaimed authorities particularly characterized by infiltrating local
church bodies and seeking to cause divisions within it focused on topics referenced in verse 9)
2. Such as person is warped/perverted and practicing sin- vs. 11
a. The word for “perverted” (éxotpéw) describes something turned inside out - it has all the
“contents” but they are rearranged in a way out of ___order _ from the original structure
b. This is such because he is “sinning” (present active indicative) in what he is doing and
Most sins are unseen but in a likely in other areas (for such a warped approach, not genuinely submissive to God, His
case such as is described here, . . T 4 . .
the sin is on display (though authority and His structure/institution is indicative of other areas of sin)
it might be shrouded in religi-— ¢. And with such openly/aggressive, willful, divisive actions and behavior they condemn
Z?lgog ;Snfiﬁrlllosti’];;;:;fg;i"n themselves (abTokatdkpttog) - this may be the only way some of these bad influences will
opinion) be evidenced, for most become proficient in hiding their sin and true intentions
d. This reinforces the reason not to be drawn into their endless debates (seeking to prove them
wrong) for they will do this themselves
C. Final words - vs. 12-15
1. Titus was apparently not slated to stay in Crete as its permanent “pastor” - so Paul desires to have
Titus come back to him during the winter in Nicopolis after Artemas or Tychicus have arrived
a. We know nothing else (other than conjecture regarding Artemus) but Tychicus we have a
few references (Acts 20:4, Eph. 6:21, Col. 4:7, IT Tim. 4:12) - he was known to be a

Men like these were sent to
ensure the Apostle’s Doctrine

(established on Christ and faithful servant/minister and was entrusted with key points of ministry in newer and
His teaching) were adhered established churches - churches should not be looked upon as fully independent from
to carefully, and to establish T . . . .

Jocal authorities to direct and responsibility and oversight (though hierarchies have become a problem in themselves,
oversee the ministry not directing the churches but Lording it over them)

b. Before either of them comes, Paul also demonstrates another aspect of their ministry in the
helping “along their way” two other ministers, Zenas (who was a lawyer) and Apollos
who was already well known among the churches - the service to them was practical... that
“nothing is lacking for them” and this done “diligently” (without __delay )
2. In harmony with the need-meeting assignments Paul had just assigned, he once again stresses the
need for devotion to “good works” - vs. 14
It is a painful thing to learn a. Service to truly “good works” will need to be taught, and in that teaching stressing the

of someone’s poor, unreli- requirement of dedication/devotion (from “mpoiotnut” describing something prepared for
able character when others

. ahead of them, and so ingrained into the character of the person - these will be dependable
are depending on them for
something important- those when such works are part of who they are and nota ___temporary  facade)
focused on self-important _ b This taught preparedness will be particularly useful when dealing with “pressing needs”
priorities will not allow them- . P« » .
celves to be bothered with c. The danger of not being taught to be busy in “good deeds” and what they actually are, is
ministerial priorities fruitlessness (fruit being the result of investment, time and nourishing to growth)

3. We are not alone _ in the work and ought to remind each other of it! - vs. 15

a. Paul sends the greetings of those with him (this being from a group “all-in” as far as the
work of the Lord was concerned, so this would be as fellow soldiers sending encouragement
to their brothers in the fight)

b. Paul doesn't just send greetings, but asked that they be sent to those “who love us in the
faith” - this is sincere, “unified in the cause” love (“the faith” being the unifier of the “us”

c. Itis faith that truly unites us and that true love then finds its existence (we do not love out
of mindless sentimentality but out of the heart-changing cause of Christ that _ dominates
our lives) - all others (not of the faith) will not and cannot truly love this way for it will be
based on the wrong thing

d. So, to end with “Grace be with you all” is a perfect salutation/greeting and parting
words since the focus is again drawn to what we have in common... favor/goodness from
God that was given to the undeserving and so is then shared with no expected return from
those it is shared with (for our own supply is endless!)
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